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MODULE 2
WHITE PAPER: PATTERN-RECOGNITION AND
RESOLUTION

[. NORMATIVE SYNTHESIS

THEORETICAL CONCLUSIONS

The previous module established that Téxvn must always remain rooted in and ruled by monotg: for our efforts
at technological making to remain both proportioned and resolutive to the human good, they must be ordered
by and for the ends of disclosure and human dwell, ends that can be revealed only by a poietic vision. Here, in
the second module, we ask how this general principle becomes perceptually and practically available. The
immediate answer to this question is: through parfern. Yet we must understand what it means for patterns—
long held in the twentieth and twenty-first centuries to be a critical object of intelligence—to be the concept

through which poietic insight may be translated into resolutive praxis of technological use.

Picking up from the notion of dwelling discussed in the previous module, we posit that human beings do not
inhabit isolated or static environments, but dynamic configurations of relations, within which occur events and
locations which include both the regular and the unexpected. Technological opportunity cannot be seized
without an understanding of both the regular—in which patterns are most readily discerned—and the
unexpected, which requires an ability to adjust our patterns of making: not simply to the unexpected phenomenon

as such, but so as to allow for continued resolution to the human good.

As a crucial first point in pursuing this understanding, it must be noted that patterns should not be conceived as
merely forms of repetition, similarity, or statistical regularity. Rather—while they may encompass those modes
of presentation—a pattern is a recurrent intelligible configuration of relations and events through which a certain
possibility of living is realized. This allows us to identify a conceptual progression that produces an intelligible
series of links between the conclusions signified in the first module to the practical work identified in the second:
moinotg discloses meaningful possibility; pattern identifies the recurrent relational structure through which that
possibility can take form; téyvn embodies that pattern; and dwelling is the human mode of life thereby enabled
or inhibited. In this sense, “pattern” constitutes the missing middle term between poietic vision and

technological building.

Aristotle’s Poetics remains essential, here. Poietic pipnotg (as opposed to merely technical repetition) consists in
a certain disclosure of the possibilities for human action. This is not superficial representation of the same
appearance, that is, but a grappling with the diverse instantiations of similar patterns of meaning. The technique
for embodying these mimetic patterns requires a great deal of skill but fails in its essential task if not guided by
poietic vision. Heidegger’s account of dwelling likewise recognizes that human life is not constituted by a mere

amalgamation of particulars but by an order of relations which transcends the corporeal, which Heidegger

OPPORTUNITIES OF TECHNOLOGY | PATTERN-RECOGNITION AND RESOLUTION | 1



HUMANITAS TECHNICA | LYCEUM INSTITUTE

expresses by the fourfold union of “earth, sky, mortals, and divinity”. Without adopting Heidegger’s
mythological vocabulary we can recognize the merits of his argument: dwelling has an intelligible form
irreducible to the physical elements in which it is embodied, and the smaller patterns of technological life may

imitate or distort that more expansive relational order.

While every major technological innovation in human history has altered our patterns of dwelling, the advent of
electricity and its consequences, such as present-day digitality, have moved things at a fundamental level,
bringing us to a certain paradoxical point. For the same acceleration effected by these technologies, so profoundly
disorienting of our natural human faculties, also makes the formative power of the patterns within which we
dwell increasingly evident. Marshall McLuhan’s contribution to our conception of technological opportunity,
here, must be understood: not merely the general claim that media have effects, but the insistence that, under
conditions of electric speed, cause and effect increasingly have to be apprehended together as a singular process.’
Technological environments today develop too quickly for prudent judgment to consist only in retrospective
correction after harms become manifest. As such, pattern-recognition becomes a kind of preceptive habit: an
ability, far from infallible but nevertheless necessary, of discerning from the present structure of a given medium

the possibilities implicit within it.

This habit of pattern-recognition helps us identify a crucial distinction between “technological ethics” as a
reactionary posture and poietic technological insight as a resolutive possibility. Reactionary technological ethics
observes the consequences of innovation, then diagnoses what among those consequences has been harmful, and
attempts subsequent regulation after these patterns have already become habitual or infrastructurally entrenched.
Poietic technological judgment, contrariwise, asks what pattern of relations is already being instantiated from
the very nature of the technology as such, what possibilities are contained within that pattern, and how those
possibilities might be rightfully directed before they harden into a way of life. Such judgment is not prophecy
and should not be confused with deterministic prediction: it is not the statistical modeling of “rational analysis”,
“foresight”, or “futurism”. Rather, it is an intellectual apprehension of the whole, by means of which discernment
can be made concerning the fittingness of the various parts—that is, whether the patterns introduced by

technological innovation conduce to human flourishing.

The contemporary prominence of the phrase “pattern-recognition” arises largely from the increased awareness
and scrutiny of artificial intelligence and data analysis. Our inquiry, however, depends upon refusing an
equivocation between computational detection and properly human recognition. Computational systems detect
correlations and regularities among formalized data. An LLM, for example, can identify and reproduce recurrent
linguistic structures with extraordinary facility. Yet statistical recurrence and superficial repetitive matching does
not by itself disclose whether a pattern is #rue or meaningful, to say nothing of its fittingness to the whole which
transcends the corporeal elements of an environment. Thus, it can identify neither what makes a pattern
beautiful or ugly nor if it is ordered to a genuine human good—unless it has already been judged so by a sufficient

quantity of the training data used.

!In truth, this was always the proper Aristotelian-Scholastic conception, but it became exploded in the era of late

Scholasticism and the Renaissance, as mechanistic conceptions took hold.
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Human pattern-recognition, by contrast, always finds itself ordered towards judgment of the object’s in-itself
significance and fittingness to the person and the human community. The specifically human task consists not
only in recognizing the pattern but asking what it means; to what goods it conduces; which powers it develops
or suppresses; and what kind of life it helps to make possible. We might employ artificial intelligence to assist
us in unveiling patterns that would otherwise escape notice, but it cannot supply the essential or properly human
normative criterion by which those patterns should be admitted into human dwelling. Moreover, we run the
risk, by outsourcing that activity of detection to the machines, of dissociating our intellectual operations from

their necessary perceptual principles.

Christopher Alexander, in his Timeless Way of Building, ofters us a useful vocabulary through his distinction
between living and unliving patterns and his attempt to describe the “quality without a name”. This quality
should not be mistaken for some mystical principle or as a synonym for subjective pleasantness. Alexander’s
concrete examples indicate instead that a living pattern resolves opposed or competing tendencies within a more
comprehensive whole that cannot be reduced to the quantitative measurements through which it is observed.
The familiar “window place” illustrates the principle: the attraction of natural light and the attraction of bodily
comfort can be arranged so that they compete against one another for our attention or presence, or they can be
arranged so that each supports the other in conducing to human dwelling. This pattern can be configured in

countless particular ways.

A living pattern can therefore be provisionally defined as a recurrent configuration of relations that allows the
relevant powers, tendencies, and goods present in a situation to operate together within an integrated whole.
Conversely, an unliving pattern produces persistent internal contradiction and requires recurrent compensatory
effort merely to inhabit it. A familiar example is the cubicle farm in a high-rise building, in an overgrown city.
In such environments, stress does not incidentally accompany one’s mode of life but signifies that the parts within
which one lives have been placed into a relation that undermines the integrity of the whole; one never truly reszs

in a manner proportionate to being human, and thus one cannot dwe// in such environments.

It is for this reason that recognition of patterns alone is insufficient for a philosophy of technological opportunity.
The practical question remains: what should be built instead? The seminar’s language of “pattern-resolution”
gives us a name for this movement beyond recognition. That is: pattern-recognition discovers the relations
already structuring experience while pattern-resolution reorders those relations toward a coherent form of human
dwelling. The sequence may therefore be stated as: recognition, evaluation, articulation, experimentation, and

resolution.

“Resolution” signifies something different, in our contemporary language, from “solution”. A solution
commonly presupposes a discrete problem that can be eliminated or bypassed. Resolution instead concerns a
plurality of real tendencies or goods whose differences should not simply be abolished. To reso/ve a pattern is to
bring those distinct elements into a fitting unity without dissolving their distinctions from one another; consider,
again, the “window place” example: spending sufficient time in any room, we are pulled towards the light, but
also towards somewhere comfortable to sit. If windows have been cut simply as holes in the wall, it may be
difficult to arrange our seating in a way that brings us close to and makes us comfortable with regard to the light.

It belongs to the efforts of pattern resolution to bring the two together harmoniously.
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This seeking of pattern-resolution is particularly important for Humanitas Technica, where “technological
resolution” has been defined as a better-ordered integration of our technological instruments, systems, and
environments rather than a conquest of problems. Pattern-resolution is a specifically poietic activity: it perceives
latent possibilities and brings forth a whole in which the constituent relations are better ordered to human

flourishing.

We do, however, encounter a certain noetic difficulty in Alexander’s “quality without a name”: if living patterns
can only be fe/z, their evaluation may dissolve into individualistic preference or taste. The response to this threat
is twofold. First, living patterns must be experienced and tested because they cannot be adequately known a
priori: the reality of a pattern emerges through a perceptual and embodied habituation. While some patterns,
that is, may be easily recognized for their lack of fittingness, many others obscure flaws when seen from a distance.
Second, perception must be articulated in language so that the relation discovered can become communicable
and thus capable of genuinely poietic mimesis. Language does not replace perception; it renders perceptual
discrimination shareable. That is: we do not only feel that quality without a name, even if it defies reduction to

a single label—we articulate it only ever in part, but this does not make the articulation meaningless.

Thus a pattern language can be interpreted as an attempt to convert qualitative insight into communicable Téxvn
without reducing the insight to quantitative abstraction. Perception discovers; language articulates; Téxvn
reproduces; but all the while, moinoig governs. Through such a sequence, tacit recognition can become an art
of making rather than remaining an ineffable private response. The resulting articulation must remain revisable,

however, since naming a pattern does not exhaust the reality it seeks to express.

It is also important to recognize that patterns of dwelling necessarily belong to something social and only
incidentally to the individual. This truth is hard to recognize in our present individualistic society. But patterns
of dwelling, precisely as patterns, are formed and reinforced by repeated participation among many persons,
embodied in spaces, customs, institutions, platforms, and expectations. Their reasons may not be articulated,
but they have reasons nonetheless. A recurrent weakness in contemporary technological life is that pattern
formation happens socially while its evaluation is constrained to a supposedly “private” sphere, leaving those
reasons buried. Individual users—often isolated from one another in their activities of use—are therefore free

to engage in the patterns, but not to attempt resolving their unfitting tensions.

Genuine and long-lasting pattern-resolution requires, rather, communities within which technologies can be
rightfully evaluated and resolved. Articulation by itself—tossed into the wilds of social media, blogs, op-eds, or
the like—does not generate a living pattern. Patterns become vital through repeated common practice directed
toward the common good. Households, schools, churches, workplaces, neighborhoods, technological design
teams, and other institutions, be they physically-instantiated or digital-cooperatives, must be capable of
identifying the patterns they inhabit, evaluating them together in discourse, and experimenting with alternatives.
The opportunity of the present technological environment lies partly in making these patterns sufficiently explicit
that communities may take responsibility for them rather than accepting them as inevitable or rejecting them

outright.
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Pivotal in affecting this communal responsibility is a shared (if nevertheless often tacit) sense of the metaphysical.
Alexander sometimes speaks as though patterns themselves possess a quasi-substantial or quasi-spiritual actuality.
There is an attraction to such language, but also an imprecision which might deceive us. For the purposes of
Humanitas Technica, a more precise formulation is needed, lest one slide into a kind of process philosophy or
even panpsychism. Patterns, that is, should not be reified into independent beings, but recognized as intelligible
relational forms always actually instantiated by things, persons, actions, environments, and operations. Their
normative significance, therefore—like all relations—depends upon and flows from the natures of the real beings
actually related. Put otherwise, while relations are equiprimordial with the things related, their own actual

constitutions are dependent upon those entities they relate.

This clarification also prevents the “living” from becoming a free-floating aesthetic or subjectivistic-experiential
criterion. A pattern is good, and truly /iving, insofar as the relations it instantiates are fitting to the beings and
ends involved: that is, insofar as it supports life’s own natural flourishing. The final measure of pattern-resolution
is therefore human nature and the genuine goods of human life, which—again as always—requires a habit of
monotg to be realized. Credit must be given to Alexander for the phenomenological insights into patterns he
provides, but we must also render a fuller philosophical account if our understanding of patterns may resolve

them into a true mind-independent ordering that conduces to human flourishing.

PRACTICAL ACTIONS INDICATED
1. Conduct “pattern audits” rather than merely feature evaluations

Before designing, expanding, or adopting any given technology—especially one which touches the things most
deeply human—we must identify the recurrent actions and relations it affects or is likely to produce. This inquiry
should include identifying what moves to the focus of our attention and what recedes from or is obscured to our
awareness; which behaviors become easier or more difficult to practice; what dependencies develop; which forms
of relation are intensified or displaced; and what kinds of conduct become normal through technologically-
mediated repetition. The object of evaluation is not only what a device or system does in an isolated instance,

but the pattern of events that gathers around its use.

For digital technologies, this means asking not simply whether a platform enables communication, but what
repeated patterns of communication it habituates (and which others it degrades). Similar questions should be
directed toward educational software, workplace systems, household devices, automated services, and most
especially towards Al tools. A “pattern audit” should look for persistent tensions or conflicts between legitimate
goods: concentration and availability, convenience and competence, mobility and locality, speed and deliberation,

personalization and common life. Identifying such conflicts gives a practical starting point for resolution.

2. Test patterns experimentally in lived experience

Alexander’s method supports the idea of testing patterns through an iterative and recursive practice: observe,
articulate, instantiate, inhabit, evaluate, and revise. The vitality of a pattern cannot simply be deduced from a
plan or asserted by a designer a priori. Patterns need to be tested under actual human conditions, with attention
to the experience (and consciously-practiced reflection) of those who inhabit them. This observation and

experience is especially important where systems are easily scaled: a design that appears successful under
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controlled conditions may generate different effects once it becomes ubiquitous. Moreover, what works in one

environment or for one populace may not for others.

Schools, workplaces, homes, churches, and software teams should therefore make it a regular practice to pilot
arrangements at human scale before universalizing them. The test should not be limited to immediate user
satisfaction or productivity metrics. It should examine how the pattern affects attention, competence, social
relation, bodily comportment, local participation, and other goods over time. The purpose is to develop a habit

of correction before technological structures become difficult to alter.

3. Develop shared pattern languages within communities and institutions

Communities can identify and name recurring patterns known to foster good forms of life. Such names provide
common objects for deliberation and make tacit knowledge available to others—such explicit presentation
helping to identify more clearly both dangers and opportunities. A household might articulate a pattern such as
“device-free common meal”; a school might distinguish “conversation before notes” to help foster deep thinking
instead of mere rote memorization; a workplace might identify “human decision before automated escalation” to
identify the impact of a product or work process; a digital design team might work from a principle of “single-
purpose attention” to prevent contributing to the environment of perpetual distraction. (These examples are
meant to be illustrative rather than prescriptive: their merit, that is, lies in showing how recurring relations can

be named without pretending that the name exhausts the reality or is the best or most precise articulation.)

The practical aim, as a whole, is to create vocabularies that remain concrete enough to guide action yet flexible
enough to admit local adaptation. Pattern languages should therefore be treated neither as rigid rulebooks nor
as lists of abstract “values”. They are instruments primarily for helping to shape communal perception: ways of
articulating relations so that communities can reproduce what has proven living and revise or reject what has

proven deadening.

4. Practice “feedforward” technological judgment

For impactful technologies, communities and institutions should ask before widespread implementation: what
possibilities are already implicit in this structure if adoption becomes ubiquitous? The question should include
likely second-order effects upon attention, authority, habits of dependency, consequences to personal
competence, social relation, place, time, and memory. The aim of such questioning is not to predict the future
with certainty but rather to recognize causal potentialities before they become normalized and embedded in our

ways of living.

This practice requires certain habits of imagination—themselves, problematically, eroded by our current habits
of technological use. Marshall McLuhan’s diagnostic method can help us identify how a specific technological
medium changes our activities with regard to scale and pace; Alexander’s method can help judge whether the
resulting pattern is capable of being inhabited well (i.e., whether it is a “living” pattern or a deadening one).
Together they provide a model for exercising technological prudence that is neither reactive panic nor uncritical
acceleration. Such “feedforward” judgment asks what kind of world a technology tends to build if its present

and intrinsic relational logic is allowed to spread.
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5. Keep machine pattern-detection subordinate to human evaluative judgment

Artificial intelligence and analytical systems can be used to identify correlations, recurring behaviors, anomalies,
and possible causal relationships that exceed ordinary human powers of inspection. Their abilities to identify
and help discern patterns can be a genuine technological opportunity. But the judgment whether any such
surfaced pattern should be strengthened, weakened, preserved, or eliminated must remain governed by a prior
account of human goods, rooted in the poietic vision discussed at length in the first module. Statistical recurrence

cannot establish normative authority.

The practical rule is straightforward: use machines to discover patterns but do not allow statistical recurrence to
define the good. Design processes employing Al should therefore include explicit stages of human interpretation
and judgment, with responsibility located in persons and institutions capable of explaining the end toward which
a system is ordered. Pattern detection should enlarge the material available to prudence, but never allow

prudence to be replaced by mere correlations.

6. Design explicitly for the resolution of competing human goods

Alexander’s window-place example offers a model for how to approach technological design. Good design asks
identifies where ordinations to legitimate goods have been placed into unnecessary opposition and whether a
different arrangement can better reconcile them, or if one needs to be prioritized over the other. Such an
endeavor does not maximize one good or the ordering towards it while treating every competing good as a
friction to be eliminated, but recognizes the reality of their tensions and seeks patterns in which several genuine

goods can coexist in a proper proportion.

Applied to digital design, for instance, the speed of communication need not necessarily compete with the user’s
capacity for concentration; global accessibility need not necessarily compete with local awareness and relationality;
automated convenience need not eliminate human competence; and connectedness need not displace embodied
presence. These tensions will not always be fully reconcilable, to be sure, but explicitly recognizing them changes

the character of a designer’s process.

[I. DESCRIPTIVE ANALYSIS

CENTRAL QUESTION
How can pattern-recognition become pattern-resolution: the deliberate discovery, testing, articulation, and

construction of technological patterns ordered toward human wholeness and dwelling?

PRINCIPAL BIBLIOGRAPHY
Primary Readings:

o Alexander 1979: The Timeless Way of Building, c.1, “The Timeless Way”; c.2, “The Quality Without a
Name”; c.3, “Being Alive”; and c.4, “Pattern of Events”.

Recommended:
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e Alexander et al. 1977: A Pattern Language, “Using This Book” and “Towns: Introduction”.

e McLuhan and Nevitt 1972: Take Today: The Executive as Dropout, c.1, “Postures and Impostures of
Managers Past” and ¢.2, “I'ribal Community to Magnetic City: Irresistible Force By-passes
Immovable Object”.

ORIENTATION

The preceding module established that technology becomes genuinely human only insofar as Téxvn remains
governed by moinotg and ordered toward dwelling. The immediately-following question is therefore how this
governing form may become perceptible in particular acts of technological making. The present module
therefore proposes pattern as the mediating concept. Human dwelling is not constituted by isolated objects but
by recurrent relations, actions, expectations, spatial arrangements, temporal sequences, and habits. Technologies
may introduce, amplify, suppress, or reinforce these patterns—and given their influence upon our dwelling, it is

essential that we understand the relationship between given technologies and such patterns.

This inquiry begins from a paradox. Electric and digital technologies destabilize long-established and yet still
inherited patterns at extraordinary speed, often producing fragmentation and disorientation. Yet this
destabilization has brought the importance of patterns themselves into sharper focus. Contemporary
technological life therefore presents both a danger and an opportunity with respect to such patterns: on the one
hand, there is the danger that human intelligence can be reduced to adaptive recognition within algorithmically-
generated environments; and, on the other hand, there is the opportunity that human beings become more

consciously responsible for the patterns through which they dwell.

Marshall McLuhan supplies the theory of pattern-recognition by directing attention away from isolated contents
and toward the causal structures of media, especially the changes of scale, pace, and relation that accompany
technological extension of our natural faculties. Christopher Alexander provides us a genuinely constructive
movement toward resolution by helping us to distinguish which patterns intensify fragmentation from those that
gather forces into living wholes proportionate and fit to human dwelling. His pattern language seeks to render

such qualitative discrimination communicable and repeatable without reducing it to a merely quantitative rule.

The resulting inquiry moves us beyond the question, “What patterns does technology detect?” toward the more
fundamental question, “What patterns does technology instantiate, and are those patterns fit for human
habitation?” The opportunity of technology lies in making these patterns objects of conscious, communal,
poietic judgment rather than allowing them to emerge as unintended consequences of narrow increases in
intended technological capabilities. Put otherwise, pattern-recognition becomes wisdom for technology only
when it culminates in pattern-resolution, i.e., an understanding and implementation of patterns as proportionate

to human living.

MAJOR FINDINGS
1. Human life is constituted through patterns of events, not isolated technological encounters.

A technology’s significance concerns less its individual operations or immediate individual effects than it does

the recurrent relations that gather around it. Scrolling on a smartphone, attending to its notifications, navigating
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via digital maps, or making an Al query may appear trivial considered singly. But if such actions are repeated
frequently and together, such operations constitute a patterned way of inhabiting the world: the digital becomes
a fundamental medium for communicating, navigating, shaping our attention, and seeking knowledge or
information. Evaluation focused only on discrete uses therefore misses the deeper formative effects of technology:

they establish regularities of human behavior that become the taken-for-granted structure of daily life.

2. Electric and digital media intensify both pattern formation and pattern awareness.

The speed and interconnectedness of contemporary media multiply patterns beyond easy conscious
comprehension. At the same time, this very acceleration exposes the interdependence of causes and effects and
makes possible a heightened mode of anticipatory perception. McLuhan’s account of the artist as the person of
integral awareness can provide insight in this context: technological wisdom requires sensitivity to the relational
forms enacted by use of a medium before its consequences become fully manifest. This foresight characterizes

the artist who possesses not only téxvn but moinotg.

3. Pattern-recognition is not yet wisdom.

Recognition of regularity is normatively indifferent. A machine may recognize extraordinarily complex
structures, and human beings may become adept at seeing trends while remaining incapable of judging whether
those trends are conducive to what constitutes genuine and fruitful human living. The real question concerns
what makes a pattern worthy of continuation or deserving of revision and even cessation. Pattern-recognition
becomes properly human only when it is brought under broader judgments concerning truth, goodness, beauty,
fittingness, and the ends proper to the beings involved—put otherwise, to be rightfully ordered, pattern-

recognition requires metaphysical insight.

4. Living patterns produce wholeness by resolving rather than suppressing relations.

Alexander’s principal insight is that environments possess recurrent configurations capable either of setting
legitimate tendencies into conflict or allowing them to cooperate. The measure of a living pattern is therefore
not mere efficiency or subjective pleasure but its capacity to generate coherent activity and diminish unnecessary
inner conflict within environments, communities, and individual persons, inasmuch as they may be diversely
ordered to diverse goods. In other words, such patterns permit distinct goods to remain distinct while enabling

them to participate in a more comprehensive whole.

5. The “quality without a name” is perceptually real but requires rational articulation.

Qualitative perception often precedes our capacity for explicit explanation or articulation: a person may recognize
that a room, street, conversation, or institution “works” before being able to state why (if ever). Yet such
perception must be brought into language and subsequently compared, tested, and refined if it is to become a
reliable principle of making rather than a merely private preference. The difficulty of naming the quality does
not imply that it is unreal; it indicates that the relevant relations may first be grasped tacitly and only subsequently

articulated.
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6. Pattern languages convert tacit recognition into communicable Téxvn.

Alexander’s major practical contribution to our endeavors appears in his attempt to formalize recurring patterns
without reducing them to rigid formulas. A pattern language thereby provides us a bridge between perception
and aesthetic reaction and thoughtful construction, between individual recognition and the ability to translate
this into communal practice. That is, a pattern language allows a community to name and articulate and thereby
replicate or extend configurations that have proven generative of life: to reproduce them in new circumstances,

and to revise them in response to further experience.

7. Pattern-recognition becomes technologically fruitful only through resolution.

McLuhan’s anticipatory insight can warn against coming effects; Alexander’s contribution points toward
constructive activity. Pattern-resolution means altering configurations of relations so that technological making
becomes ordered toward coherent dwelling rather than merely mitigating damage after the fact. This movement
from diagnosis to building is essential if the inquiry into the opportunities of technology is not to remain merely

critical and reactionary.

8. Durable technological resolution requires communities of judgment and enactment.

Living patterns cannot be established purely by individual preference. They require expression in a common
language shared by a community, which can then result in thoughtful practices of experimentation, subsequent
repetition or extension, and adoption by institutions responsible—churches, schools, governments, companies,
etc. Because technological patterns are socially generated and socially reproduced, their correction must likewise
be communal. The frame of practical reference for technological evaluation, pattern-recognition and pattern-
resolution therefore includes not only the individual user but the household, school, workplace, church,

neighborhood, platform, and institution responsible for designing the technology.

9. Patterns are relational forms whose normativity depends upon nature and end.

Patterns should not be treated as ethereal substances or as reified invisible structures. Their reality is relational:
they are instantiated on the basis of the concrete beings and actions from which and towards which they
provenate. Their goodness therefore depends upon whether the relations they establish befit the natures and
ends of those beings. This understanding of patterns supplies a philosophical grounding for Alexander’s
phenomenological vocabulary and prevents “livingness” from collapsing into either vitalism or aesthetic

subjectivism.

KEY EXPLANATORY CLAIMS

1. A pattern is more than repetition.
It is a recurrent intelligible configuration of relations and events through which particular possibilities
of action become available.

2. Technologies are pattern-generating before they are merely tool-like.
Their most profound effects arise from the recurring structures of relationality and the behaviors they

normalize, not simply from the isolated functions they perform.
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10.

Electric speed changes technological judgment from feedback toward feedforward.

When technological effects propagate faster than institutions can evaluate them retrospectively, habits
of responsible foresight and judgment must apprehend potential effects within emerging causal
structures.

Statistical pattern-recognition does not determine normative significance.

Recognition of correlation is distinct from the exercise of judgments concerning truth, fittingness,
beauty, goodness, and human flourishing.

A living pattern resolves genuine tendencies within a greater whole.

It does not optimize one function by sacrificing every competing good; it brings legitimate forces into
proportionate relation according to the exercise of properly human judgment.

Bad patterns generate chronic conflict and therefore diminish agency.

Environments that continually pull the person in incompatible directions consume attention and
psychological resources that would otherwise be available for deliberate human action.

Pattern language joins perception to making.

Naming recurrent structures allows tacit recognition to become communicable, testable, revisable, and
therefore available to Téyv.

Pattern-resolution is a poietic activity.

It begins from perception of existing relations, apprehends possibilities latent within them, and brings
forth a more intelligible whole suited to human dwelling within which appropriate operations of
Téxvn may be pursued.

Technological resolution is not optimization.

Optimization isolates measurable variables and maximizes them; resolution seeks a fitting whole in
which distinct goods remain distinct yet mutually proportioned.

The criterion of resolution must ultimately be human nature, not pattern itself.

Patterns are normatively good because they instantiate relations fitting to beings and their genuine

ends—not simply because they are stable, recurrent, aesthetically pleasing, or experienced as “alive”.
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